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Plethon’s commentary is titled The Magical Oracles of the Magi from Zoroaster (Maywkd A0yl TGV &mo
Zopodotpou paywv). Of course these oracles do not come from the Magi (as Plethon believed), and they are
more widely known as the “Chaldean Oracles,” which is equally a misnomer. The translations of the oracles are
my own. The oracles are numbered in the translation on the right as they are in the manuscripts (if they are
numbered at all), which corresponds to the Greek numerals in the Greek text on the left. In the footnotes, the
number after “P” is the oracle’s number in recent editions of Plethon’s commentary, such as Tambrun-Krasker,
and agrees with the parenthesized Arabic numeral in the Greek text; the number after “CO” in its number in
larger collections of the Chaldean Oracles such as des Places and Majercik; the number after “K” is its place in
Kroll.

Moayikda Aoyl TV ano ZopodaoTpov paywv The Magical Oracles of Magi from Zoroaster

o’ (1). Aileo ov yoyiig 0xetdv, 80ev 1 Tivi Théel, (1) Seek thou the soul’s way, whence or by what rank

ocopott Intedoag, &mi Tév e’ fig EPPING, to serve the body; to that rank from which thou flowed,

av01c dvooTioElg, iepd AOY® Epyov Evioac. thou mayst rise up again; join act with sacred speech.’

B (2). Mnde katw vevorg, Kpnuvog Kato Yig (2) Incline not down. Beneath the Earth there lies a
voKeLTaL, cliff,

Entandpov cOpwv katd Paduidog, v Hmo dewvi|g which draws one down the seven steps ...

avaykng Bpovog €oti. beneath her is the throne of dire Necessity.

Y’ (3). Zov yap dyyeiov, Oiipeg xBovog oikricovoty. (3) Thy vessel earthly beasts shall occupy.”

3" (4). M0 60 vy’ abave TV glpapprévny. (4) Enlarge not thou thy Destiny.*

g” (5). OV yap and matpikic apyig dterés T (5) Nought incomplete rolls from Paternal Principle.’
TpoYaleL.

¢ (6). AAN’ ovk gicdéyetan ketvng 10 BEAEV (6) But the Paternal Mind accepteth not her will,
TOTPIKOG VO, until she flee oblivion, and pronounce a Word,

HéyPIC v £E6M0N ANONG, Kol pripo Aadrion, inserting memory of the pure paternal Sign.®

pviuny évlepévn motpikod cuvORUaTOg Gyvo.

P 1, CO 110, K 51. Plethon’s text of this oracle omits a few words added in modern editions.

P 2, CO 164+, K 63. Contemporary scholars do not consider the third line, which is not in verse, to be part of the oracle.
P 3, CO 157, K 60.

P 4, CO 103, K 50 #1.

P5,CO13,K 15.

P 6, CO 109, K 50.
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£ (7). Xpn) og onevdey mpog to pAog, Kol Tpog
TaTpdC oYAG,
&vlev EnépeOn oot Yoy ToADY E6GOUEVT] VODV.

N’ (8). A & tovcde YOOV KoTodVpETUL £G TEKVOL
HEXPIG.
0" (9). Yoyig é€moTtiipeg avamvool edAvtol gicy.

1 (10). Aotiig €v Aaydov koltng, dpetiic méle
mmyn,

g&voov OAn pipvovsa, 10 TapBivov ov Tpoteica.

w” (11). Yoym M pepodmwv 0eov dyéetl mmg &g
EoVTNV,

ovdgv Bvntov &rovoa, OAN Bedbev pepébvotat.

Apuoviav avyel yap, Vo’ 1) édhe cdua BpdTetov.

1B (12). "Ott1 Yoy whp SLVANEL TOTPOG OVGO,
QOEWVOV,

a0avatog te pévet, kol (ofic deondtig éoTt,

Kol {oyel KOGUOL TOALN TANPAOUOTA KOATI®V.

1y’ (13). Znmoov mapdadeicov.

10" (14). M| mvedpa poAdvng, unode Pabiovng to
Emimedov.

1e” (15a). "Eott kol eldOA® pepig gig TOmOV
AUPLPAOVTAL.

1¢" (15b). Mnd¢ 10 1) VANG oKOPaAOV KpNUVEQ
KaToAeiyng.

1" (16). M) €£6&nc, tva un é€odoa Eyn Tt

m’ (17). Extetvag mopvov vodv,
gpyov €n’ gvoePing, PEVGTOV Kol GO0 CADCELS.

7 P7,CO115, K 52.
8 P8,CO 162, K63.
9 P9 CO124,K 53.
1

(7) You must make haste to light, and to the Father’s
beams,

from whence was sent to thee a soul full-clothed with
mind.”

(8) Alas! The Earth bewails them, even to their
children.®

(9) The soul’s expellers with the breath are easily
released.’

(10) Within the left side of the bed is virtue’s fount,
remaining all inside, nor losing chastity.'

(11) The human soul will somehow clasp God to
herself,

and having nothing mortal, she is wholly drunk with
God,

for she boasts harmony, where mortal bodies stand.!

(12) Since Psyché, by the Father’s Power a Radiant
Fire,

remains immortal, She is Mistress of all Life,

and holds Full-measures of the Cosmos’ many clefts.'

(13) Seek Paradise."”

(14) Neither spirit do you stain, nor deepen down
the plane...*

(15) And of the radiant place, the image has a piece."
(16) Leave not the dross of matter on a precipice.'

(17) Do not release, lest holding something she goes
forth."”

(18) If thou extend the fiery mind
to piety’s work, the flowing body thou shalt save.'®

0 P10, CO 52, K 28. Plethon’s text has koitng (bed, couch) where modern editions have “Exatng (Hekate), in which case
the first line can be translated “Within Hekate’s left flank virtue’s fount exists.”

11 P11, CO 97, K 48.
12 P12, CO 96, K 47.

13 P13, CO 165, K 65 #1. Paradeisos, a Persian word for “park.”

14 P 14, CO 104, K 64.

15 P 15a, CO 158 v.2, K 61. Oracles 15 and 16 are quoted by Synesius as one oracle (but in the order 16, 15), and so recent
editions of Plethon’s commentary label them 15a and 15b (the “P” numbers here). Psellus, like Plethon, gives them as
separate oracles in this order 15, 16. (Majercik, 1989, p. 108)

16 P 15b, CO 158 v.1, K 61. See also preceding note.
17 P16, CO 166, K 5.
18 P17,CO 128, K 54+61.



107 (18). 'Ex 0’ dpa kOAT®V yaing Opmdokovs’
oUmoT’ AAN0OEC

ofpa Bpot®d avopi xBovior khHveg detkvivTEC.

K’ (19). 'H @voic meifet sivon Todg daipovag
aryvoug,

Kol T Kokg VANG PAacTipaTo ¥pnotd Kol E6OAA.

ko’ (20). Al mowvai pepoOmmV dyKTepat.

kB (21). HyeicBo yoyig Babog auppotov:
dupato &’ Gponv

TAVT’ EKTETAGOV GV.

Ky (22). Q todunpotarnc gpvoemc dvOpmne
TEYVOGLLOL.

k0" (23). [ToAraxic v AEENG pot, aBproelg mavn
AekTOV*

oVTE Yap 0VPAVIOG KVPTOG TOTE PaiveTal dyKog,

AoTEPES OV AAUTOVGTL, TO UNVNG OMDG KEKAALTTOL,

xOmv ovy Eotnke, PAETETOL OE TO TAVTA KEPOLVOL.

ke (24). M| pboewg karéong adTontov dyoipio.

kG (25). ITavtobev dmAdoto yoyt], Tupdg Nvia
TEVOV.

k(" (26). Hvika pev PAEYNG Lopoiig ditep edigpov
op

AopumopEVOV oKIpTnNOOV 0oL Kot PEvOea
KOGLLOV,

KADOL TUPOG TV POVV.

kN’ (27). ZopuPora matpikoc voog EVOTEIPEY TG
YOYOIs.

k0" (28a). MavOave 10 vontdv, émel voov EEm
VIAPYEL.

19
20
21
22

P 18, CO 90, K 45. Slightly rearranged.
P 19, CO 88, K 44.
P 20, CO 161, K 62.

(19) From cavities within the Earth spring earthly dogs
who never show a sign that’s true to mortals ..."

(20) And Nature prompts belief that daimons all are
pure,
and evil matter’s offspring are both kind and good.*

(21) Avengers, the restraints of people.*!

(22) Let lead the soul’s immortal depth; and all thine
eyes
extend quite upward.”

(23) O human, thou machine of boldest Nature!*

(24) If thou speak’st often to me, thou shalt see what’s
said,*

for neither then appears the heavens’ concave bulk,

nor shine the stars; the brilliance of the Moon is hid;

the Earth stands not; all things appear as thunderbolts.*

(25) Call not on Nature’s self-revealing image.*

(26) From all sides to the pristine soul stretch reins of
fire.”

(27) But when you see the very holy Shapeless Fire,

which shines by leaps and bounds throughout the whole
World’s depths,

attend the Fire’s Voice...?

(28) Paternal Mind implanted symbols into souls.?

(29) Learn the noetic, which exists beyond thy mind.*

P 21, CO 112, K 32. Plethon had different text for this oracle from that accepted now. Plethon had rjyeiocBw for the first

word, but with oiyvOoBw, the translation would be “Unclose the soul’s immortal depth.”

23
24

P 22, CO 106, K 50.

shalt see a lion.”
25
26
27
28
29

P24, CO 101, K 49.
P 25,C0O 127, K 53.
P 26, CO 148, K 58.

“Paternal Nous implanted Symbols in the World.”
30

Plethon has Aéktov whereas recent editions have Aéovta, in which case the first line is “If thou speak often to me, thou

P 23, CO 147, K 57. Contemporary editions have a slightly different text, “all things appear by thunderbolts.”

P 27, CO 108, K 50. Instead of Plethon’s toig Yuyaic, the modern text has kata k6opov, which would be translated

P 28a, CO 1 v.13, K 11. Oracles 29 and 30 in Plethon’s list (numbered 28a and 28b in recent editions) are single verses

from a longer oracle (CO 1, K 11). Plethon’s text differs slightly from ours, but has the same meaning.
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A" (28b). "Eott 8¢ o1 L vontdyv, O ¥p1n 6€ VOETV
voov dvBet.

Ao (29). Eiciv mhvto mopdg £vOg EkyeyadTa.

AB” (30). ITavra yap é&etédlecoe matnp, Kol v
TOPESOKE

Sevtépo, Ov pdTov KAnileTan E0vea avpdv.

Ay” (31) Noovpevar tuyyec matpoHev voéovot Kai
ovtal,

BovAdig apOéykTolot Kivodueval MOTE Vofjcal.

A (32). 'Q mic koo P0G Exel VOEPODG GvoyTiog
OKOUTETC.

Ae” (33). Eavtov 0 matnp fiprocey,

o0d’ v £1) duvapel voepd KAEloag id1ov TTop.

Ag” (34). TTatnp o0 poPov évBpmaokel, melbw &’
Emyedet.

31 P28b, CO 1v.1, K 11. See also preceding note.
32 P29,CO10,K 15.

(30) There is a notion known by just the flower of
mind.*

(31) ... all things were born of the One Fire.*

(32) The Father finished® every thing and handed them
to Second Nous, whom you, the human tribe, call
First.®*

(33) The Iynges, thought by Father, also think
themselves,
by his unutterable counsels moved to understand.®

(34) Oh, how the World hath rigid intellectual Guides!*®

(35) ... the Father snatched Himself away,
and didn’t close His Fire in Noeric Power.*

(36) The Father makes not fear, but pours persuasion
on.*®

33 “Finished” (é§etéAeooe) means to perfect or bring to a perfect end; that is, the Father thinks the Model perfectly, and
passes it on to the Demiurge (Majercik 144). The Demiurge is often mistaken for the First God, because His work is

more manifest to us.
34 P30,CO 7, K14.
35 P31, CO 77, K 40.

36 P32, CO0O 79, K 40. Current editions have a somewhat different text, but with a similar meaning, “The World entire hath

rigid intellectual Guides.”
37 P33,CO3,K12.
38 P34,CO 14,K 15.



Commentary on the Oracles

The translations of the oracles are my own; the commentary is by Plethon, translated by Stanley, modernized by
me and checked against the Greek text in Tambrun-Krasker. The translation is included as Appendix C in

Opsopaus, Secret Texts.

[Tewpytov I'epnotod] ITA0wvog
"EENyNnotg €ig ta adta Adya

a’ (1). Alleo 0O Yuyrig OxeTdv, 60ev 1 Tivt TGe,
oQpaTL Bntevoag, émi ta&v &’ ng €ppung,
avBig avaotnoelg, iepd AOyw €pyov Evmoag.

Ol &nod ZwpodaTtpou payot vopilovotv, Gomep Kal
dAAot ouyvol, v Yuyny v &vBpwrivny,
&B&vatov odoav, dvwBév Te Katiéval, ¢ BvnTé
Qe opatt Bntedoovoav, fjtol €ni Tva xpovov
Epyaoopévny adT®, Kai (wOO0LOAV TE Kai
KOOPRo0LoaV €K TRV Suvatdv, Kol adig évBévse
gkeloe AMoXwpelv, TAEIOVQ@V 8’ €Kel BVTOV Ti|
Yoy xopwv, kai 10D pev dpeipaodg, tod 6’
AHPIKVEPODG, TAOV 8¢ TIVOV HETAED TOVT®V,
ETEPOPARV Te 0N Kal ETEPOKVEQP®V: ATO Y TOD
ApEPaod TOTE €6 TOSE TO OB KATEPPLNKLIAY
™V Yuxnv, KoAOG pev nredoaoav, €¢ 1OV adTOV
X®POV avBIg Avatpéyey: pr| KaA®g 8¢, G Tovg
TOUTOL Xeipoug EvBEVEeV Amoyxmwpelv, KAt Aoyov
TGV &UTH Pefropévav. Ipog obv Tadta Aéyel TO
Abylov, {rtel oL TOV THG Puxfig OXeTOV, TjTol TNV
066v, f|v oot 1| Yruyn €ppun: 60ev i Tivt Té&el, 10D
Biov SnAadn, TdSE & odpatt Ontedoag, avbig £
TV a0tV T&ELy, dQ’ fig EPPung, AvVaoTHOELS, TOV
aOTOV SNAAST) OXETOV THG YUXTG, EVRONC TG iepd
AOy® kai €pyov. ‘Tepov pév obv Adyov Tov mepl Tig
Beooefeiag pnoiv, épyov 8¢ TV teAetnv. Aéyel
00V TO Ady10v, 8T TIpOG T¢ Tepl Tijg BooePeiag
AOY®, Kal Tf] TEAETH Xp&, TPOG TNV TiG WYUXAG
TOOTNV AVAYyWYNV.

B (2). Mnog katw vedong, KpNUvog Kot Yig
VTOKELTAL,

EMTOTOPOV GUP®V KaTd fadpidog, fjv Vo devilg

avaykng Opovog €oti.

Kpnuvov myv €i¢ Bopav pnot kai kKakiav kol
KakoSaipoviav vroeopav, yiyv 8¢ 10 yeddeg Kai

[George Gemistos] Plethon’s
Commentary on these Oracles

(1) Seek thou the soul’s way, whence or by what rank

to serve the body; to that rank from which thou
flowed,

thou mayst rise up again; join act with sacred speech.

The Magi, who are followers of Zoroaster, as also
many others, hold that the human soul is immortal and
descended from above to serve the mortal body, that
is, to operate therein for a certain time, and to animate
and adorn it to her power, and then to return to the
place from which she came. And whereas there are
many mansions there for the soul, one wholly-bright,
another wholly-dark, others betwixt both, partly-
bright, partly-dark, the soul, being descended from
that which is wholly-bright into the body, if she
perform her office well, runs back into the same place;
but if not well, she retires into worse mansions,
according to the things which she has done in life.

The oracle therefore says, Seek thou the soul’s way,
or the way by which the soul flowed into you; or by
what course (viz. of life), having performed your
charge toward the body, you may mount up to the
same place from which you flowed down, viz. the
same track of the soul, joining act to sacred speech.

By sacred speech, it means that which concerns
divine worship; by act, divine rites [teletén]. The
oracle therefore says that to this exaltation of the soul,
both speech concerning divine worship (prayers) and
religious rites (sacrifices) are requisite.

(2) Incline not down. Beneath the Earth there lies a
cliff,

which draws one down the seven steps ...

beneath her is the throne of dire Necessity.

It calls the descent into wickedness and misery, a cliff;
the terrestrial and mortal body, the Earth, for by the
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Bvntov odpa- yij pev yap kai xBovi, v Bvntnv
@LO1Y, TPl 8¢ TV Beiay, T& Aoyl TADTH WG TX
nMoAAQ onpaivel. ‘Entanopov 6¢ faBpida gnot v
€K TV TAXVI TV eipappeévny, e’ fiv Kal detvrv
Tva 16p0oBat Kol AmapaTpenToV AvayKnv. A€yet
00V 1O Ady10V, pT| K&Te TpOg TO Bvntov 81 odpa
AmokAivng, O Tfj A0 TGV TAAVIT®V HOVI TX
TIOAAQ OTOTHTMTOV €lHAPHEVT), TV 00K €0’ T)HTV
HOAAOV €0TL: KOKOOOXIHOVIOELG YAp, iV TTPOG
10010 OA0G ATOKAIVG, ATLUX®V, Kal TAG
BovAnoewg OTO THG €¢ XVTO TEEMPWHEVNG AVAYKNG
EKAOTOTE EKTMTOV.

v (3). Zov yap ayyeiov, Ofipeg xBovog olkncovsty.

To ¢ ofig dyyelov Yuxhig, T© Bvntov 6r todto
OB, EDAAL KOl KVOSAAX OIKI)OOLOY.

O (4). M) o0 v’ ad&ave TV ipopuévny.

Mn) 60 elp®d adEey v onv eipapuévny, 1ot
ueilm motelv tiig dedopévng, ov yap oildg T’ &on
onAadn.

g” (5). O¥ yap amo motpikiig apyng ATeEC TL
Tpoydlet.

OV yap amo Tfig TaTpikig &pxn¢, TG 100 AVOTAT®
onAadn Beod, xwpel T dtedeg, SnAadn GdoT’ &v o€
Kol SuvacBon avtoteAelolv: €kelBev yap TEAEIX
AmavTo XWPELV, TG TIPOG TNV TEAELOTNTA Telvely
v 10D 6Aov.

¢’ (6). AAN’ ovK glodéyetan keivng To B eV
TOTPIKOG VoG,

péypig av €A Ao, kal pipa AaAnon,

pvnunv €vBepévn Tatpikod cuvOnqHeTog Ayvo.

‘O notpikog vodg, 6 devtepog dnAadr Bedg, kal
TG YNXAG mPooeXN g Snpiovpyog, oOK eladéxeTan
gkelvng v BEAnoLy, pexpig av €EEABN Thig AnOng,
fiv €k Tfig IPOG T0dE TO OB EmmAoki|g €mabe,
Kol AdAnon Tt pijpa, fitot AOyov @povion Tva,
HVIHNG €xOpevov Tod matpikod Beiov
ouvOnfpatog, TodTo § elvan TV TG Tod KahoD
S10&ewg EvioAnv, g TV YPuxnv avapvnodeioay
oUT®G 16N Kal T £avThg SnpoLPYR PHAAOTA
ApEOKELV.

€ (7). Xpn og onevdety mpog TO PAoGC, Kol Tpog

Earth it means mortal nature, as by the fire frequently
the divine; by the place with seven steps, it means Fate
dependent on the planets, beneath which there is
seated a certain dire and unalterable Necessity. The
oracle therefore advises that you not stoop down
towards the mortal body, which being subject only to
the Fate that proceeds from the planets, may be
reckoned amongst those things which are not up to us
[ouk eph’ hémin], for you will be unhappy if you stoop
down wholly to the body, and unfortunate and
continually failing of your desires, in regard to the
necessity that is annexed to the body.

(3) Thy vessel earthly beasts shall occupy.

The vessel of your soul, that is this mortal body, shall
be inhabited by worms and other vile creatures.

(4) Enlarge not thou thy Destiny.

Endeavor not to increase your Fate, or to do more than
is given to you in charge, for you will not be able.

(5) Nought incomplete rolls from Paternal Principle.

For from the Paternal Principle, which is that of the
Supreme God, nothing incomplete proceeds, so that
you yourself might complete it; for all things
proceeding from thence are perfect, as appears, in that
they tend to the perfection of the Universe.

(6) But the Paternal Mind accepteth not her will,
until she flee oblivion, and pronounce a Word,
inserting memory of the pure paternal Sign.

The Paternal Mind (the Second God and diligent
maker [démiourgos] of the soul) admits not her will or
desire until she come out of the oblivion that she
contracted by connection with the body; and until she
speak a certain word, or conceive in her thoughts a
certain speech, calling to remembrance the paternal
divine symbol [synthéma] or watch-word, which is the
pursuit of the good, and the soul recalling this hereby
becomes most acceptable to her maker.

(7) You must make haste to light, and to the Father’s
beams,
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TaTpdS aVYAC,
&vlev Enépen cot yoyn ToAdV EGGAUEVT) VODV.

D¢ Kal avyag Tatpog T Yuxh, TOV dp@ear
elvan a0Tg XBpov, EvBev TNV PuxTV TOV TOADY
volv mepiBeBAnpévny, évBade 6m
KaTameppOfivarmpog odv T adTO PG xpival
a0 oTEeDSELY.

N’ (8). A & t00V6de YOOV KOTOdVPETAL £G TEKVA
HEXPIG.
Tovg 6¢ pr) mpog TO adTO PAG, 6BV adTOTg
¢népe0n 1 Yoy, onedSovrag addig, 1| xBawv frot
1] BvnT| Pvo1G, KatoSVupeTal, 8Tt TEPPBEVTEG £9° @
Kol a0tV Koopfoat. Ot §& mpog T Hn Kol aUThv
Koopfoat, Kai £auTog floxuvay HoxBnp&g
Befrokateg, mapamoAavelv &g 81 Kal T TEKVA TG
TV YOVEDV KoKiag, movnpag aywyfig Thg O’
aOT@V TUYXAVOVTO.

07 (9). Yuyiig éEmartiipec Avamvool eDAVTOL EiGLv.

Ot Vv Yoynv éEwbodvteg Adyol, €K TG KaKiog
dnAadn, kal o0t 6 avamvelv Si6ovteg, ebAVTOL
€lo1v, 1ol 00 XOAEN®G THG TEWG EMeXOVONG
abToLG ANBNG &moAvopEevVoL.

U (10). Aoig &v Aaydov koltng, apeThic mére

myn,
g&voov OAn pipvovca, 10 TapBévov od Tpoteica.

"Ev taig Aayoot tig ot Aadg koitng, DIapyeL 1
THG &PETAG TN, f{Tol 1} SUVAHIG aVTRG, évoov Te
OAn pévouoa, kal oUmote T0 TapBévoy, ftot
anabeg Eautig dmofaAAovoa- amadf yap Kol
avamofAntov &v NIV v ¢ dpethig &el SHvapy
vmapyewy, Kav 1 évépyeia adThg dmoBAnT 1. 'Ev
Aooig 6¢ Vv Tfig APETHG POy LTIEP)ELY SOVApLY,
81 TO €v Se&1oig TNV évépyelav avTiig fovAeaBat
tetéyBon Kot & eivon GV g Pouxfig, TV
TG S1aPOPOLg VTG EEETTY DITOKELHEVTV XWPAV.
w” (11). Poym 1 pepdmov 0eov dyEel mmg &g
VTV,
00dgv BvnTov Eyovoa, OAN BedBev pepébuotar.
Appoviav avyel yap, Vo’ 1) Téhe odpa BpdTeiov.

H yoyn 1 avBpamivn Beov nwg g avtnv dydel,

from whence was sent to thee a soul full-clothed with
mind.

The light and splendor of the Father is that mansion of
the soul which is circumlucid [amphiphaés], from
whence the soul arrayed with mind [nous] was sent
hither, wherefore we must hasten to return to the same
light.

(8) Alas! The Earth bewails them, even to their
children.

Those who don’t hasten to the light, from which their
soul was sent to them, the Earth or mortal Nature
bewails, for they, being sent hither to adorn her, not
only don’t adorn her, but also blemish themselves by
living wickedly; moreover the wickedness of the
parents is transmitted to the children, corrupted by
them through ill education.

(9) The soul’s expellers with the breath are easily
released.

The reasons [logoi], which expel the soul from
wickedness and give her breath, are easily released,
and the oblivion that keeps them in, is easily put off.

(10) Within the left side of the bed is virtue’s fount,
remaining all inside, nor losing chastity.

In the left side of your bed, there is the power or fount
of virtue, residing wholly within, and never casting off
her chastity or nature void of passion, for there is
always in us the power of virtue without passion
which cannot be put off, although her energy or
activity may be interrupted. It says the power of virtue
is placed on the left side because her activity is seated
on the right; by the bed is meant the seat of the soul,
subject to her several habits.

(11) The human soul will somehow clasp God to
herself,

and having nothing mortal, she is wholly drunk with
God,

for she boasts harmony, where mortal bodies stand.

The human soul will somehow clasp God, and join him



Aol ioyup&dg Evoel, TOV £avTig SNAadT Tpooeyi
TPOOTATNYV, T TPOG aOTOV KATd SOV
OpoloEL: 0VdEY Exovoa KaB’ Eautnv Bvntov, 6An
BedBev pepébuotan, fjtol meMAnpwtal TV Beiwv
KoA®V. Ei yap kol 1@ Bvntd t@de evéédetan, GAAG
Kai o0t TV ye Gppoviav, ot Ty évwoty, 09’
TO BpOTEIOV DIIAPYKEL OALQ, OVYXEL, IOl OVK
aioyovetal, GAAX Kol @povel Tt €’ adTH ©G v
aOTH 000X T} TV TOLXOTNY TG TAVTL AerToupyioy
Aertovpyodoa, OOTe TGV BvnTdY T0lg GBAVATOIG
€V 16 AvBpAOT® EVOLHEV®YV, OVT® Kal TO TIAV €
piav Tivae appoviav ovykpoteioBat.

1B (12). Ottt yoyr wdp duvpel TaTpdg ovGa.
QaEWOV,

a0avatog te pévet, kai (ofig deomdTig €0TL,

Kol {0yl KOGUOVL TOALN TANPAOUOTO KOAT®V.

[Matpog Suvapy, katl SuVapY adTod voepav, Kol
VOOV TATPIKOV, TOV aDTOV devTepov Bedv, Ta
Aoyia tabta mavtaxod KaAEL, TpOTIOTOV TV
GAA®V TAVTOV €K ToD TToTpOg T Kol AVOTATW
0200 poeAnAvBoTA. Aéyel 0DV, HT1 TOD TATPOG
o0 Tf| Suvapel TpoaeX®dG SnAadT,
Sednpovpynuévn 1| Yuxn: hp oD PAEVOV, HTot
Beila Tig ovoia Kal voepd, pével Te dBAvatog Stk
v B0t 1a Tfig 0Voliag, Kai deomoTig 0Tl (WG,
dnAadn tfig €avtig, dte 00K moBANnToV €xovca TO
CAv. ‘A pev yap v anopAnta €xotpev, ToLTwV 008’
av deomotan mov einpev, xpfoig &’ &v Tig povn
NHv 8160110 aT®Y, & &’ av pn AnoPAnTa, Kav
deamotan TovTwv einpev. Kal ioyet ¢ 61 fj Yoy,
KOTO TNV €00THG ONAadT KIS10TNTA, TOAAX
TIANPOUATA TGV TOD KOGHOL KOATIOV, HTOl TOV
S1QOPGV EQVTAG &V T6) KOTH® XWOP®V, GV TIPOG
Abdyov @V Tfide avTh Beflopévev EKGoTote
TUYXQVEL.

1y’ (13). Znmoov Tapadelcov.
Tov apeupari g Yuxrig xdpov.

10" (14). M| mvedpa pordvng, unoe adiovng to
gnimedov.

Oi mepi te [MuBaydpav kai [TAdtova cogotl v
YUYV 00 TTAVTN TV YOPIOTHV 0VGIoY TOVTOG
ohpatoc vopilovoty, o pév 81, od & ad mhvn
aydpLotov, GAAL TH HEV YOPIoTHV, Th &’

strictly to herself (who is her continual defense) by
resembling him as much as she can possibly; having
nothing mortal within her, she is wholly drunk with
God, or replenished with divine goods, for though she
is fettered to this mortal body, yet she glories in the
harmony or union in which the mortal body exists.
That is, she is not ashamed of it, but thinks well of
herself for it; for she is a cause and affords to the All
that, as mortals are united with immortals in humanity,
the All is adorned with one harmony.

(12) Since Psyché, by the Father’s Power a Radiant
Fire,

remains immortal, She is Mistress of all Life,

and holds Full-measures of the Cosmos’ many clefts.

The Second God, who first before all other things
proceeded from the Father and supreme god, these
oracles call all along the Father’s Power, his
Intellectual Power, and the Paternal Mind. It says,
therefore, that Psyché [the soul], procreated by this
Power of the Father, is a radiant fire, that is, a divine
and intellectual essence, and persists immortal through
the divinity of its essence, and is Mistress of Life, viz.
of herself, possessing life that cannot be taken away
from her. For how can we be said to be masters of
such things as may be taken from us, seeing that use of
them is only allowed us? But of those things which
cannot be taken from us, we are absolute masters. The
soul, due to her own perpetuity [aidiotéta], holds full-
measures in the clefts [kolp6n] of the cosmos, or her
diverse places in the world, which are allotted each
time according to how she has led her life past.

(13) Seek Paradise.
The circumlucid mansion of the soul.

(14) Neither spirit do you stain, nor deepen down
the plane...

The followers of Pythagoras and Plato conceive
the soul to be a substance not wholly separate
from all body, nor wholly inseparable; but partly
separable, partly inseparable; separable
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AYDOPLOTOV: TH| HEV QUVALEL ONTTOL YWPIGTNY, TA O
Epym ael dydprotov Tdéuevorl. Tpirtov yap odv
T0 cVumaY €0GV TiBevtan yévog, TO PEV TV
AOPLETOV DANG, TOVG VOGS 1) TOLG VITEPOVPAVIOVS
10 &’ dydpLoTOV TAVTY, OV TNV Y€ OVGIOV

ka0’ govtnv DeesTKLIaY YoV, ALY THS VANG o
EENUuévNY, kaxeivn @ TG PUGEMS GKEIATTD
Avopévn moTE CLGKESAVVOUEVOV TE KOl
dmoAApEVoV, Kai TodT’ givar 1o dhoyov 31 idog
ovunay. Tpitov 8¢ petaéd Tovto &idoc, TV
Yoymv tifevtal TV Aoyknv: TdV HEV VAV TOV
VIEPOVPAVIDV dtopépovoay T@ del VAN cuveival
0D 0’ AAdYoVL €ld0VG, T® un otV THG VANG
€ENEOBaL, AALG ToOVavTioV, TNV DANV £aVThic del
Exewv EEnuuévny, ovciav: avtny dilav £avthig Kol
ka0 a0tV Th ve duvdpet Exovcav VEESTNKLIAY,
dpept] T Kai 0TV KOTA TOVG VOGS TOVG
Vrepovpaviong, oig Kol cuyyevii Tdg Td Epya
4modidwot, TOV avTdV, GVIEP KAKEIVOL,
€pamtopévn Kol adT, THS TV OVT®V 01 YVOGEMS
kai Oempilog, dypt Kol avtod oD dvetdtew Beod,
Kai 818 ToDT0 AvdreOpOV' TO10DTOV OVV £100G
ovoav TV Yuyxnv, copatt dei cuveivor aidepio,
olov dynuort Eavtiic, cuvamadavatijovcoy Kol
a0TO TH TPOCEXET &M, Elvan 8’ 0VSE TO
To1oVTOV QTG dYMua, dyvyov Ko’ adtd, GAL’
Euypuy®cOot kai VT, T@ ETEPW TE Kol AAOY®
yoyig €det, 6 on yoyiic Aoyikiig idmwlov ol copoi
KaAODGL, PAVTOGIQ TE OT) KEKOGUNUEVOV Kol
aicOncet, OA® U A0V OpAOVTL TE Kol AKOVOVTL,
kol macav aictnow aicBavouéve, Kai Toig GAlmig
TOAG TOOTALG ETOUEVOLS YUYT|G OUVALESTY AAOYOLG
3160 u&v odv tfig KpatTicTng TOd TO0VTOV GAOUATOC
OLVAUEWMS POVTAGIAG, TV YUYNV TNV AOYIKNV OA®
T TO10VT® Al GLVETVAL GOUATL Ol O TOD
TOLOVTOV GAOUATOG TMOE TOTE TM BvnTd TV YE
avOponivnv cuyyiyveshat, dAov OA® @ T0D
EuPpvov {otikd TvevpaTl, H10 GLYYEVELLY TIVAL
EmumAeKkopévou, Gte TveLLATOHS TIVOG Kol aTOD
OvToC” TOG ye PNV dapoviag Wyoyag T Hev GAAN
00 TOAAD T®V AvOpomivev dtapépety,
YEVWWOLOTEPQG 08 OUMS 0DGOC OVTAG TE Kol
YEVVOLOTEPOLS OYNULOGL YPOUEVAS, AUIKTOVS T YE
OvnTi) slvan eOGEL TAC 88 TV EoTpmV TOAD £Tt
Kol a0TAV TAV Y€ dooVimV KpeitTovg ovoag,
Kkpeittoot kol oynupact ypiicbat, Toic obtwm did

potentially, but ever inseparable actually. For they
assert three kinds of Forms: [1] one wholly
separate from matter, the Supercelestial
Intelligences [Noes]; [2] another wholly
inseparable from matter, having a substance not
subsistent by itself but dependent on matter;
together with which matter, which is sometimes
dissolved by reason of its nature subject to
mutation, this kind of soul is dissolved also and
perishes; this kind they hold to be wholly
irrational.

[3] Between these they place a middle kind, the
rational soul, differing from the Supercelestial
Intelligences, in that it always co-exists which
matter, and from the irrational kind, in that it is
not dependent on matter, but, on the contrary,
matter is dependent on it, and it has a proper
substance potentially subsistent by itself. It is also
indivisible like the Supercelestial Intelligences,
and performs some works in some manner allied
to theirs, being itself also busied in the knowledge
and contemplation of beings even unto the
Supreme God, and for this reason is
indestructible.

This kind of soul is always co-existent with an
ethereal body as its vehicle, which she by
continual approximation makes also immortal;
neither is her vehicle inanimate in itself, but is
itself animated with the other species of the soul:
the irrational (which the wise call the image of the
rational soul) adorned with imagination and
sensation which sees and hears altogether as a
whole, and is furnished with all the senses and
with all the rest of the irrational faculties of the
soul.

Thus by the principal faculty of this body,
imagination, the rational soul is continually joined
to such a body and by such a body sometimes the
human soul is joined with a mortal body by a
certain affinity of nature, the whole being
enfolded in the whole vital spirit [z6tiko
pneumati] of the embryo, this vehicle itself being
of the nature of a spirit [pneumatikos].

The daimons’ souls differ not much from the
human, only they are more noble and use more
noble vehicles; moreover, they cannot be mingled
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péyebog dpaoTiKiig SOLVAUENMS AAUTPOTG TOVTOLG
ocopoot. Tavtoig mepl yoyig Toic 66&ag Kol ot
4o ZmpodsTpov ovTol Piyol aivovrat ETL
npoTEPOL YpdpEVoL. TO TolodToV 0VV THC Wyfic
vedpa Ui oAV S eNGi TO Adylov, U 08
Babvvng éninedov Ov. 'Eminedov avtd KaAoDv, ovy
MG 0V TPLYH SoTUTOV, AU YAP, AAAL TNV dyov
aOTOD AETTOTNTA EUEOIVOV, ETITEDOV ODTO KOAET.
M Bafvvery obv anTd mopaKeAeDETOL, HTOL U
Ty OVELY, TAlovoc VANG &V TG adTod dyKm
TpocOnKn® mayOveshHar o0& TO Torodtov THS Yuyig
vedua, T TPOS TO BvnTov odpo adTig dyov
dmoxAicet.

1€” (15a). "Eott xai €idmAm pepig gic témov
AUPLPAOVTa.

EidwAov Yuxfig KaAel, 10 €xopevov Tod Aoyikod
Ghoyov, 0 ToD OxnHatog VTR EEAmTal. Agyel
00V, (¢ £0TL Kai T¢) TO10VTR EI8OA pepig gig TOV
Gpepan xdpov: ov yap arnotiBecBai. mote Yuynv
TO €0UTHG IPOCEXEG OO

1¢" (15b). Mnde 10 ti)g VAN oKOPOAOV KPNUVEQ
KOTaAEYNG.

“Y'Ang okoBaAov, 10 BvnTtov odpa Aéyel, Kal
napakeAeveTal unde TodTo eikf] KAKMG MPATTOV
TEPLOPAV, GAAX @povTiCelv T Kai epl avToD,
HEVOVTA €T1 €V TQSE Q) Pilw, Onwg Lylaivol Te €k
TAV SUVATAV, Kal KaBapelov €in, kol T’ GAAX T®
TG YUXTG KOOHG GUHP®OVOT.

" (16). Mn) €£4éng, tva un é€lodoa Exn Tt

M) €&aéng, v Yuynv énAasdt tod Bvntod
OQPOATOG, tva pn é§lodoa &y T avTo or TolTo,
TO TIPA TOVG PLOTKOVG BETHOVG VTNV
egayayeiv.

m’ (17). Exteivag mopvov vodv,
gpyov €n’ guoePing, PELGTOV Kol GO CODCELS.

"Exteivag tov oov Belov vodv €mi 10 Tfig eboefelag
gpyov, fjitol Vv evoefi] teAeTv, Kai 10 Bvntov
ODPA COOELG, DYLELVOTEPOV Kal a0TO 81 TH|G
TEAETHG IO 0O,

107 (18). 'Ex 0’ dpa kOAT®V yaing Opmokovs’

with corruptible nature. Likewise the souls of the
stars are much better than the daimons’ and use
better vehicles, which are bright bodies by reason
of the greatness of their active potentiality.

These doctrines concerning the soul the Magi,
followers of Zoroaster, seem to have held long ago.
Stain not this kind of spirit of the soul, says the oracle,
nor deepen down the plane. He calls it planar, not as if
it lacked a third dimension, for it is a body, but to
signify its extraordinary rarity; nor make it become
gross by accession of more matter to its bulk, for this
spirit of the soul becomes gross if it declines too much
towards the mortal body.

(15) And of the radiant place, the image has a piece.

It calls the image of the soul that irrational part that is
joined to the rational part and depends upon the
vehicle thereof. Now it says that this kind of image
has a piece of the radiant [amphiphaonta,
circumlucid] land, for the soul never lays down the
vehicle adherent to her.

(16) Leave not the dross of matter on a precipice.

It calls the mortal body the dross of matter, and
exhorts us not to neglect it through misfortune, but
take care of it while in this life, to preserve it in health
as much as possible, so that it may be pure and in all
other respects correspond with the soul.

(17) Do not release, lest holding something she goes
forth.

Do not release, meaning the soul, out of the mortal
body lest by going forth you incur some danger,
implying as much as to carry her forth beyond the
laws of Nature.

(18) If thou extend the fiery mind
to piety’s work, the flowing body thou shalt save.

Extending up your divine mind to the exercise of piety
[eusebeias] or to religious rites [tén eusebé teletén],
and you will preserve the mortal body, making it more
sound by performing these rites.

(19) From cavities within the Earth spring earthly dogs
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obmot’ AAnBeg
ofua Bpotd avopi ¥80vior KHVEG dEIKVOVTEC.

EiwBe 101g MoAAOIG TGV TEAOLHEVOV PaiveaBat
KOTO TOG TEAETHG KUVAOST TV Kol GAA®G
GAAOKOTO TG PHOPQAG Phopata. TadT’ 0dv @not
TO AOY10V, €K T®V Ti|G Y|g OppaaBot KOATI®VY,
onAadn 10D yewdoug todde kal Bvntod cwpatog,
Kol TGOV T00TG CLHEVTOV THORY GAOY®V, 00w
U0 T0D AOYOU 1KOVAG KATOKEKOGUNHEVQV,
€A TOV T0100TWV TG TOD TEAOLHEVOL YUXTG
Maf&@V, EOVOREVX AVLTIOOTATA, Kal 810 TODTO
008’ &ANBEG onpaivovia ovSEV.

K’ (19). H @Voic neiber ivor Todg doipovag
ayvovc,
Kol T KoKTS VANG PAacTipaTe xpNnotd Kol
€6OMA.
‘H @bo1g, fjTol 6 guokog Adyog, meibel eivan Tovg
daipovag &yvoug, Kol GmAGg avta T €K Tod Beod
avToayadod dvrog mpoeAnAuBoTa xpnoTd iva,
Kol o0Ta T& Kok DANG BAaoTipOTA, FjTOl TQ THG
UANG é§nppeva €idn. Kaknyv 6¢ v UAnv gnoty,
oV Tfj oboia, TG yap &v kai €in Th odoia Kok,
MG T PAAOTApATA XpNoTh Kol £00Ad; GAN’ Mg
goyatny €v 1aig oboiag TeTaypevnV Kal 10D
GyaBoD €m’ EAGYLIOTOV HETEXOLOQV, TO EAGKLOTOV
aOTRG dyaBov T® Kak® onpaivov. Kai 6n
BovAeTan TO Adyl0v, €l Kal T KaKfg DANG
BAaotpata xpnota Tfig éoxdtng SnAadn odaoiag,
TOAAG p&AAOV ot Saipioveg, ol kol ToooDToV avTHG
DIEPAVEXOVTEC, TG TE AOYIK® THG PLUOEWC, Kl TG
TPOG TNV BvnTnv LoV APIKT.
ko (20). Al Towai pepOT®V AYKTEPOL.
Al mowai, fjtot ai koAaoTikai daipoveg, dyktelpat
TOV GvBponev eioiv: fjTol ouvekTKai T@ &mayev
TG Kakiag a0ToUG, T &peTh] éykatadodoal.
kB (21). ‘Hyeicbo yoyig Babog Guppotov
Supata 6’ Gpdnv
TAVT’ EKTETAGOV AVO.
‘HyeloBw tfig ofi¢ Yuyfig 10 Belov fabBog. Ta 6¢ oo
OppaTo TavTa OpOD, T{TOL TG 0OG YVWOTIKAG
SUVAHELG, GVK) EKTTETOOOV.

Ky (22). 'Q todmpoténg pdoeng dvOpome

who never show a sign that’s true to mortals ...

Sometimes to many initiates [teloumenén] there
appear, during rites [teletas], some apparitions in the
shape of dogs and several other figures. Now the
oracle says that these issue out of the receptacles
[kolpdn] of the Earth, that is, out of the terrestrial and
mortal body, and the irrational passions planted in it
that are not yet sufficiently adorned with reason. These
are apparitions of the passions of the soul in
performing divine rites, mere appearances having no
substance, and therefore not signifying anything true.

(20) And Nature prompts belief that daimons all are
pure,
and evil matter’s offspring are both kind and good.

Nature or natural reason prompts belief that daimons
are all pure, and that all things proceeding from God
who is in himself good are beneficial; and the very
offspring of evil matter, or the forms dependent upon
matter, are such. Also he calls matter evil, not as to its
substance [ousia] (for how can the substance be bad
the offspring of which are beneficial and good?), but
as it is ranked last among the substances and is the
least participant of good, which littleness of good is
here expressed by the word “evil.” Now the oracle
means that if the offspring of “evil matter,” viz. of the
last of substances, are good, then much more so are
the daimons such, who are in an excellent rank as
partaking of rational nature and being unmixed with
mortal nature.

(21) Avengers, the restraints of people.

The avengers or the vindictive daimons clasp people
close or restrain and drive them from vice and excite
them to virtue.

(22) Let lead the soul’s immortal depth; and all thine
eyes
extend quite upward.

Let the divine depth of your soul govern and lift all
thine eyes or all your knowing faculties upward.

(23) O human, thou machine of boldest Nature!
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TEXVOGLLOL.

TOAUNPOTATNG PLOEWG TEXVATHN TOV &vBprTOV
KOAEL, 01 TO PEYAAOLG TIPAYHOOLY €OVTOV
empBaAAev.

k0" (23). [ToAAdxic Tiv AEENG pot, aBprioelg mhvn
AEKTOV

oU1e Yap 0VPAVIOS KLPTOG TOTE PaiveTOl HYKOC,

GoTéPEC 0V AAUTOVGL, TO UNVIG MG KEKAAVTTOL,

1OV ovy Eotnke, PAETETOL O TO TAVTO KEPALVOL.

‘Q¢ €k T0D Beod Aéyel TO AOYL0V TG TEAOLHEV®,
€0V TIOAAGKIG AEENG poL, HTOL KOAAEOT|G HE, Ol
TavVTaYT o0TO TO AEKTOV, €lE SNAAST) OV KOAETG.
Ov6¢ev yap GAAo ToTe 6@BNoeTON OOt f] T TTAVTX
Kepavvoi, mhp dnAadr mavtayod 100 KGGHoL
attov.

ke" (24). M| puoemg kadéong adTonTov dyapo.

Mn| (nmong i6€lv adtomtov &yaApa Thg PUOENG,
dnAadn tfig Tod Beod, Gte ovK 6@OUApOIG OV
opatov. Ta 6€ TEAOLHEVOLG PAVOPEVH, KEPAULVOT
Kol Op Kal €itt GAAo, oVpPBoAa GAAWG €0Ty, O
Beod Tig vo1G.

kg™ (25). [Tavtobev dmAdot yoyti, Topog Nvia
TEIVOV.

Ta o0 QOVOREVOL 001 KATQ TNV TEAETNV TTLPOG
nvia avtoBev é¢ oeavtov SnAadn teivoy, év Yuxn
AMAGOT®, TTol &MAT, Kal mavoupyiag 6Tt paAloTa
KaBapevovor.

k(™ (26). Hvika pév PAéync popoig ditep edigpov
op

Aopmdpevov okiptnoov OAov Katd PEviea
KOGLLOV,

KADO1 TUpOG TV POVV.

‘Hvika av 16n¢ doynuatiotov mdp Belov, kKab’

OAov AQuTOV TOV KOGHOV OK1pTNOOV, f{Tol oLV

X&p1tL Kai A&V, TOOTOU TNV VIV GKOLOOV, MG

GANBecTATNV IPOYVHOOIV PEPOLTAV.

kN’ (27). Zoupora matpikog voog Evomelpey Taig
Yuyaic.

‘O motpikog vodg, 6 Thg g Wuxfig SnAadn ovaoiag
TpooEeXTg SNpovpydS, 00TOG TATg YPuyalg

It calls the human the machine of boldest Nature,
because people attempt great things.

(24) If thou speak’st often to me, thou shalt see what’s
said,

for neither then appears the heavens’ concave bulk,

nor shine the stars; the brilliance of the Moon is hid;

the Earth stands not; all things appear as thunderbolts.

The oracle speaks as from God to an initiate
[teloumend]: If thou speak’st often to me or call me,
thou shalt see that of which you speak, viz. me whom
you call everywhere, for then you will perceive
nothing but thunderbolts all about, fire gliding up and
down all over the world.

(25) Call not on Nature’s self-revealing image.

Seek not to behold the self-revealing Image [autopton
agalma] of Nature, that is, the Nature of God, which is
not visible to our eyes. For those things that appear to
initiates, such as thunder, lightning, and all else
whatsoever, are only symbols [sumbola], not the
Nature of God.

(26) From all sides to the pristine soul stretch reins of
fire.

Draw unto yourself from all sides the reins of fire that
appear to you during the rite [teletén] with a sincere
soul, one that is simple and unsoiled with knavery.

(27) But when you see the very holy Shapeless Fire,

which shines by leaps and bounds throughout the
whole World’s depths,

attend the Fire’s Voice...

When you behold the divine fire devoid of figure
brightly gliding up and down the World and graciously
smiling, listen to this voice, which brings a most
truthful foreknowledge [prognésin].

(28) Paternal Mind implanted symbols into souls.

The Paternal Mind [Nous], viz. the attentive Demiurge
of the substance [ousias] of the soul, has implanted
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EVEOTIELPE Kal T oVPBoA, TJTOL TAG TAV VONTAOV
e16QV €1KOVAC, €€ @V TOLC TV OVIWV YuyT|
EKAOTN €V €QVTI] GEL KEKTNTAL AOYOUG.

k0" (28a). MavOave 10 vontdv, émel voov EEm
VTAPYEL.

MavBave 0 vontov, énel €§m tod 0od LIdpyeL
voD évepyeia dnAadn). Ei yoap kai éveomappevan
001 VIO 10D dnploVPYoDd ai TGV voNnTI®YV elov
elkoveg, aAAG Suvapel avtan Eykevtol 6ob Th
Yuxf. A€l 8¢ o€ xai évepyeia v 100 vontod
YVQOV HETIEVAL.

A" (28b). "Eoti 6¢ oM T vontdv, O xp1 6€ VOEV
voou (vOet.

Tov avetdte Beov, dte v dkpng dvta, 00K 0TV
®OVTKOG TOIg GAAOLG vONTOIG VOETY, GAAX TG TOD
voD GvBel, fTol TQ AKPOTATE Kal Eviai TG
T|HETEPOG VOT|OEWG,.

A (29). Eioiv mwhvto mopog £vOg EkyeyadTa.
Anavta €&’ évog mupog, fitol Beod, 0T yeyovoTa.

AB” (30). ITavta yap éEetélecoe matnp, Koi v
TOPEOWKE
devtépw, Ov mpdToV KAnileTar E0vea avSpdv.

‘O yap motnp érmavta EEeTéAeae, T vonTa SnAadt
€16m, TadTx Yap €0TL, TQ EKTETEAEOPEVA TE KOl
TEAELR, KOl T PeED’ ExuTov SevTépw Bedd
napedwKev, &pyev SnAadn kai nyeioBon adTOV:
$oTE AV TL Kol S1tx TovTov apéyntot Tod Beod,
TIPOG MapASeLypa £auTod TE Kal Thg GAANG vonTig
ovoiag, Kol T00To €K ToD AVOTAT® TIATPOg ioxelV
v yéveotv. Todtov Tov devtepov Bedv, mpdTOV
eNov €oVToig TiBeaBon Ta TV Avdpdv €Bvn,
onmooa SnAadn, Tod pev KOGpoL ToddE TTpoaeyi
TV SNHovpyov vopilel, TovTtou §’ oK €Tt
AVOTEPK OVSEVAL.
Ay” (31) Noovuevai fuyyeg matpoBev voéovot kai
avtad,
BovAais apOéykTolct Kivodueval GGTE VOTjoal.

"Tuyyag, Ta vonta €16n KaAel, voovpeva te

symbols or the Images of Intelligibles into souls, by
which every soul possesses in herself the reasons of
beings.

(29) Learn the noetic, which exists beyond thy mind.

Learn the noetic (intelligible), because it exists
beyond thy mind [nous], that is, in actuality. For
though the images of intellectual things are planted in
you by the Demiurge, yet they are in your soul only
potentially, but it behooves you to have knowledge of
the intelligible in actuality.

(30) There is a notion known by just the flower of
mind.

The Supreme God, who is perfectly one, is not
conceived after the same manner as other things, but
by the flower of the mind [t6 tou nou anthei], that is,
the supreme and singular part of your understanding
[noéseds].®

(31) ... all things were born of the One Fire.
All things were generated from One Fire, that is, God.

(32) The Father finished every thing and handed them
to Second Nous, whom you, the human tribe, call
First.

The Father finished every thing, viz. the intelligible
species (for they are absolute and perfect) and
delivered them over to the Second God next after him
to rule and guide them; so that if anything be brought
forth by this God, and formed after the likeness of him
and the other intelligible substance, it proceeds from
the Supreme Father. This other God the human tribe
call First; that is, they think him the Demiurge of the
Cosmos, to whom there is none superior.

(33) The Iynges, thought by Father, also think
themselves,
by his unutterable counsels moved to understand.

It calls Iynges the Intellectual Forms [ta noéta eidé]

39 The verbal resonances cannot be preserved in the translation: “There is a thought [noéton] known [noein] only by the

flower of mind [noou].”
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natpobev, kol adTa VOOOVTIX: KIVOUHEVX T€E TIPOG
TG VONoELg BovAaig dgBgyKTolg, fTol AKIVITOLg
kivnow yop éviadBa vonoewg, od petafoaoty
BovAoIT’ (v Aéyetv, o0dE 81€§08ov, AAN” GTAGG
TNV TIPOG T VOOUHEVA OXECLV, MOTE KAl TO
BouvAdig deBeykTorg, TodT’ &v fovAorito T0
drwvntolg, ¢ to ye @BeyyeoBan €v Kivroet dv. Kat
Aéyot Gv Tov, ¢ AKIVIT®G T ToadTa €101, Kol o0
01eE0BIKAG, WOTEP T YuyT|, TNV TIPOG TO VOOUHEVX
EXEL OXEOV.

A (32). Q mhdc KOGHOG EYEL VOEPOVG AvOYTIOg
AKOUTETC.

Ta polyovia TAV vonTev €iddv, Kal TV &v Tede
@ 0LPAVE ABAVATOV TAPAYWYH, VOEPOUG
Gvoyag KOOHOL KOAET, OV KOPLPATOV TOV PETX
TOV matépa §evTEpOV BoLAETAL Elvan Be6Y.
Akapmeig 6¢ dvoyfoag @aoKov To00To T0 Aoylov
EXEV TOV KOO0V, dnAovott deBaptov adTov
BovAeTan ivat.

A&’ (33). Eavtov 6 matnp fiprocey,
000’ v £f duvapel voepd KAglcag id1ov Tthp.

‘Eautov 6 matmp, 1@V GAAwV Tavtwv éEaipetov
érnoinoev, 008’ év Tf] 16l voepd Suvaypet, fitol T
Hed’éautov devtépw Bed KAeloag, fitol Opioag 1O
{610v midp, TNV idiav 6n Bedtnta. To yap tot
TGpTIAY &y£EvnTov Kai adTo St adTo dv, @ 1) adTod
Bedng TV GAAwV TavTwv E&npntatl. Ate 006’
OAWG HETASOTOV ETEP® OV, 0DOE PETESWKEV
ovdevi, 00 PBOVE, A &’ BAKG 00 duvat® Tod
TIPAYHOATOG, T® €¢ AvTiQaoly meptiotacbat.

Ag” (34). IToatmp o0 eoPov évBpmoketl, melbm &’
EmuyeveL.

00 @6fov eufarier 6 matnp, meBw & Emiyel, fitol
Epwta. Ate yap GKkpwg a0TOg &yaBog dv, o0d’ &v
KakoD aitiog €in ovdevi, GoT’ &v Kal @ofepog
elvan, dyaddv &’ del miotv aiTiog Av, ki
Ayom@To VIO TTAVTWV.

OJOJXO)

AfAot 00V eiotv &AAOL Te GuYVOL AvOpOTI®Y, TOTG
4o ZwpodaoTpou ToVTOIG GLVKOSOVGE T

which are conceived by the Father; they themselves
also conceiving, and exciting conceptions or notions
[noéseis], by unutterable or unspeakable
[aphthegktois] counsels. By motion here is understood
intellection not displacement, but simply a relation to
notions [nooumenal, and so unspeakable counsels also
means unmoved, for speaking consists in motion. The
meaning is this, that these forms have an
unchangeable relation to notions, not transient like the
soul’s.

(34) Oh, how the World hath rigid intellectual Guides!

The most excellent of the Intelligible (Noetic) Ideas
[noéton eidbn], and of those which are brought down
by the Immortals into this heaven, it calls the
Intellectual (Noeric) Guides of the World [noerous
anochéas kosmou], the Coryphaeus [chorus leader] of
whom it conceives to be a god, who is the second from
the Father. The oracle saying that the World hath rigid
Guides, means that it is incorruptible.

(35) ... the Father snatched Himself away,
and didn’t close His Fire in Noeric Power.

The Father has kept himself apart from all others, not
including himself either in his own Intellectual
(Noeric) Power [80vayig voepd], i.e., in the second
God who is next after him, or limiting his own fire,
i.e., his own divinity. For he is absolutely uncreated
and himself existing by himself, so that his divinity is
separate from all others, as it is incommunicable to
any other, although it be loved by all. That he doesn’t
communicate himself is not out of envy, but only by
reason of its impossibility.

(36) The Father makes not fear, but pours persuasion
on.

The Father makes no impression of fear, but pours on
persuasion or love; for he, being extremely good, is
not the cause of harm, and therefore frightening, but is
the cause of all good to all; whence he is loved by all.

(OJOXO;

These Oracles of Zoroaster many eminent persons
have confirmed by following the like opinions,
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KOTOOTNOAPEVOL TOG SOENG, HAALOTA YE PNV Kad ol
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T 6 éoxatn Apipavnyv, MiBpnv 6¢ Tf] péon, kai
to0ToV §’ &v elvan TOV SedTepov VoDV KAAODHEVOVY
UTIO TGV Aoyiwv: 6AN’ ‘Qpopdadny peév, Aiov, Ov ye
o1 Kal KOpov mepaloTi KaAeloBa TputAdaoiov
€auTov deotakeval, MiBpnv 6¢ dnAovott, Tov
HeTd ye Qpopddny, SITAGC10v, oloTiEp TAVTWG
ouvada Kal Ta ITAGtwvog Eketva éoTt,

mepl TOV MAVTQV BaoiAéa mavT’ €0, Kai
€Kelvou Eveka TTavVTa, Ko, EKETVO aiTloV
AMAVTOV TAV KaAQV, de0TEPOV O TEpL T
devtepa, Kal Tpitov mepl & Tpitar

Hoipag 8¢ Tpelg €g Gg Zwpodotpng e Kal [TAGT®V
T OVTa SUPHKESAV, EIVOL TIPOTNY pPEV, TV
ai®viov, devtépav &€, Ty Eyxpovov pév, aidlov
8¢, Tplnv 6¢€ Vv Bvnv. Zopodaotpnv 6€ enot
[TAoVTapy0g oUT® TAALOV TIVO YEYOVEVAL, MG KAl
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40
41
42
43

Plutarch, De Iside et Osiride, §46—47 (369E, 370A).

Plato, Epist. IT 312e1-4, tr. Bury.

especially the Pythagoreans and Platonists,*” since
these oracles of the disciples of Zoroaster, to whom
Plutarch refers when speaking of Zoroaster, also seem
to be in complete agreement with Plato’s writings.
Plutarch says* Zoroaster would divide beings [onta]
into three. Over the first part of these beings presides
Horomazés, who is called Father by the Oracles; over
the last is Ahriman; Mithras is over the middle, and he
is the one called Second Intellect [Noun] by the
Oracles. Horomazes, on one hand, has removed
himself three times as much from the sun, which in
Persian is also called “Cyrus” [Kyros],* but Mithras,
the one who comes after Horomazés, by twice as
much. Now, this is also very much in agreement with
these words of Plato:

Related to the King of All are all things, and for his
sake they are, and of all things fair he is the cause.
And related to the Second are the second things
and related to the Third the third.*

As for the three parts into which Zoroaster and Plato
have divided beings, the first is the one that is eternal
[aidnion]; the second is the one that is temporal
[egchronon], but which is everlasting [aidion]; the
third is the mortal [thnétén] part. Zoroaster, says
Plutarch, is someone so ancient that it is said that he
lived five thousand years before the Trojan War.

Stanley did not translate the remainder of this last part of Plethon’s commentary.

Plutarch, Ataxerxes I, 1012a. However Old Persian Kiiru$ (Cyrus) does not mean “sun.”
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Brief Explanation

In this brief text Plethon provides an interpretive key for some of the more obscure phrases in the
oracles. The footnotes indicate which oracle he is explaining. My translation.

Bpaygia Tig Stacagnoig
TGOV €V 101G Aoyiolg TovTolg
ACAPECTEPWG AEYOUEVGOV

I'ewpyiov T0d I'epiotod

Ta Aoyl TodTa Tupt pev v Bedtnta onpaivel,
Vil 8¢ kad xBovi v Bvntnv evov: Kai Svvapy
HEV TIATPOG, Kl VOOV TTHTPIKOV, Kai Se0TEPOV
VoDV, TOV HETH TOV MaTEPA BEOV Se0TEPOV KAAET,
TOV T& devTepeln THG KATX TavTa ExovTa
nyepoviag. "Tuoyyoag 6€ To00Gg TOUTK OLYYEVEIQ
volg, Kai €16n T xoplotd, & 8n Kol dKapTelg
KOGHOU Gvoxfiag enoiv: tuyyag 6’ adta KaAEeT, ¢
EPOWTIKAG €1 EauTa Ta THOE AvapTdv & TAG
fuyyog dvopatt todto épgaivovra. KoAel 8¢
ToOTA TX AOYLX Kol €pyov, TNV TEAETNY, Kal
épyov evoefelag, iepov &€ Adyov, TOV TG
Beooefeiag Adyov. ‘Otav ¢ Agyn, Aaifig v
AayOO1 KOITng, &peTNG TIEAE IR, TNV THG
apethig enot dvvapy, toig Aaoig g Yuxfig
NHAV pooTKovoav, v S1x Tod mapBévou, Kai
anabf onpaivel, O¢ Vv évépyelav adTRG Gpa
pev deloig mpoorkovoav, dpa 8¢ Six 10
anofAntov, ovk amadfi. ‘Otav 8’ dppoviav v
YuyxnVv UGV Aéyn adxeV TV 100 TavTtog
oLHQGVIaV TE Kal Evaaiv gnoty, év Tf fHeTépa
ovpBaivovoav Y Th mpog o Bvntov odpa
a0Th g Kowwvia, obong te aBavatov, TOV

44 Oracles 27 (P 26) and 31 (P 29).
45 Oracle 12 (P 12).

46 Oracles 6 (P 6) and 28 (P 27).
47 Oracle 32 (P 30).

48 Oracle 33 (P 31).

49 Oracle 34 (P 32).

50 Oracle1(P1).

51 Oracle 18 (P 17).

52 Oracle 1 (P 1).

53 Oracle 10 (P 10).

54 Oracle 11 (P 11).

55 Oracle 14 (P 14).

A Brief Explanation
of What is Said More Obscurely
in these Oracles
by
George Gemistos

By Fire* these oracles signify the divine, and by
earth and ground, mortal nature; and the second god
after the Father they call the Father’s Power,*
Paternal Mind [Nous],* and Second Nous,* who
holds the second rank in the sovereignty of
everything. And Iunges they call the intellects akin
to him, and the separated forms,* which they also
call rigid guides® [anochéas] of the world; they call
these Tunges, because of the erotic attachment of the
things here to themselves, which is reflected by the
name Iunx. These oracles call the ritual [teletén] both
act™ and piety’s work,*" and sacred speech® means
the speech of religious worship. When they say
within the left side of the bed is virtue’s fount,> they
mean the power of virtue, belonging to the left-hand
parts of our soul, which, through chastity, signifies
impassivity, because its activity belongs entirely to
the right-hand side and through casting off is not
impassive. When they say our soul boasts
harmony,> they mean the concord and unity of the
All, coinciding in our soul in common with its
mortal body, (the soul) being immortal, since all
immortal and mortal things have a share of one
another. When they say plane™ for the spirit
[pneuma] of our soul and its attached vehicle
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TAVIEV 6BavATeV T Kal Bvntdv dAANAoLg
KOW@VoLVTav. ‘Otav 8 éminmedov KaAf T0 Th¢
Yoy UGV veDpa Kol dYnHa TPOsEXES, 0 Kal
6 dvl émineSov adTd PoVAETON Elval oRpa Yap,
GAAG TO Gyav c0TOD AENTOV 6 EmmESy SnAot.
Kai eidwAov 8¢ 10 auTo KaAel, €l Kai Th¢
OXOLLEVNG QEPOV YUXTG, KOl GLUVELCIOV QVTH €G
TOV APEIQAT TOTIOV, OV av Kol TapaSelooy
ovopadet. "YAng 8¢ okvfarov, 1o Bvntov t0de
OQUQ, KAl EVTEAAETOL PNS’ a0TO TIEPLOPQV
SapBepopevov, GAN’ €g Suvapy ye avaowlety.
XBovioug € KOvag T €K TOV Tab&V ToD
TNHETEPOL BVNTOD, KATA TOG TEAETAG OPWHEVA
TO1G Y€ OUM®W KATAKEKOGUNKOOT THV YUXTV
QOOpOT’ ATTA AVUTIOOTHTA PN OV, 006EV GANBEG
onpaivovta. ‘Otav &¢ Kaknv v VANV Aéyn, ovk
GGG KoKV avTnv BodAeTon givat, 00 yap &v
T XPNOTA Kal €00Ad &’ a0Thig EAeye
BAaotavelv, GAAX T TPOG ATV TNV €iSIKNV
ovoiav mapabéael KakNV PNol, 1@ €oXATNV
aOTIY ElVal GUPTIGOTG PVOEWS OVOTIOSOUG.
‘Otav §’ €autov O matnp Hpraoe Aéyn, 10
¢&aipetov avtod g BedTNTOG ONpaivel Kol
Beoig ovpmaot Toig GAAOLG ODK EvapilBpov.

56 Oracle 15 (P 15a).
57 Oracle 15 (P 15a).
58 Oracle 13 (P 13).
59 Oracle 16 (P 15b).
60 Oracle 19 (P 18).
61 Oracle 20 (P 19).
62 Oracle 35 (P 33).

[ochémal], they do not mean that it is really a plane,
for it is a body, but they reveal its excessive thinness
like a plane. And they call this the image [eidélon],*
if the soul moves its vehicle, and it goes with her
into the radiant place,” which they also name
Paradise.®® Dross of matter® means this mortal
body, and it is enjoined that it not be neglected,
though corruptible, but preserved so far as possible.
By earthly dogs,* they mean the things seen from
the passions of our mortal part during the rites
[teletas] by those without well-ordered souls,

mere apparitions without substance, signifying
nothing true. When they call matter evil,** they do
not mean that it is absolutely evil, for they would not
say beneficial and good things grow out of it, but
they say it is evil by comparison to the entire Ideal
[eidikén] substance, compared to which it is the last
of the whole essential [ousiédous] nature. When they
say the Father snatched Himself away,” they signify
the specialness of his divinity and that he is not to be
numbered among all the other gods.
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